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Parashat Emor – Leviticus 21:1-24:23 אמור 
Stone – p 672           Hertz – p 513           Etz Hayim – p 717 

 
Haftarah – Ezekiel 44:15-31 לא    -טו:יחזקל מד    

Stone – p 1176        Hertz – p 528       Etz Hayim – p 735 
 
 
 
 

 Talmud Class—cancelled 
Minchah – cancelled 

Seudah Sh'lishit—cancelled 
Shabbat Ends – 8:41PM  
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DAILY SERVICE TIMES—all cancelled until further notice 

Shabbat—9:00 AM & 7:00 PM            
  Sunday—8:30 AM   

Monday—Thursday—7:00 AM & 6:30 PM       
Friday—7:00 AM & 6:30 PM     
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 Traditional Congregation welcomes new members.  If someone you know  

would like to receive membership information, please contact  
Chris Brown, Membership VP, at 636-288-5356 



On This Week’s Torah Portion –  Emor 
 

 If a Kohen's daughter shall be married to a non-Kohen, she may not eat of the separated holies.  A Kohen's daughter who 
becomes a widow or a divorcée and has no offspring, she may return to her father's home, as in her youth, she may eat from 
her father's food. (22:12-13) 

 First, a couple of technical points.  The passage is talking primarily about eating terumah, which is a tithe of about 2% of the 
produce that one harvests, that is set aside and must be given to a Kohen (the owner of the produce has the right to choose to which 
Kohen he will give the terumah).  Terumah is considered sacred food and is forbidden to a non-Kohen.  A Kohen (and his family) 
may only eat terumah if both they and the produce are in a state of ritual purity.   
 
 A daughter of a Kohen who marries a non-Kohen loses the right to eat terumah as long as she is connected to the non-Kohen, 
either by her ongoing marriage or by surviving offspring of the union.  If she is separated from the non-Kohen by death or divorce and 
has no surviving offspring (even if she had offspring at one point, but they did not survive), she regains her Kohanic status and can 
once again eat terumah. 
 
 The reverse is true for the daughter of a non-Kohen who marries a Kohen.  As long as she is connected to the Kohen by mar-
riage or by surviving offspring, she has the right to eat terumah.  If she is separated completely from the Kohen by death or divorce 
and has no surviving offspring, she reverts to her non-Kohanic status and loses the right to eat terumah. 
 
 Pretty straightforward, isn't it?  It is, and on the surface the halachah is pretty simple to understand, although there are subtle-
ties that I've glossed over.  However the surface is just the surface.  Or haChaim goes much deeper. 

I have seen fit to inspire people's hearts by a great allusion hinted at in this passage. … [The Sages] said that Hashem created 
four worlds, each one higher than the next.  They are encoded in the verse: All that is called by My Name, and it is for My 
glory that I created it, I formed it, and also made it (Yeshayah 43:7).  For my glory alludes to the highest world, called Atzilut; 
I created it alludes to what is called the World of Beriyah ("creation"); I formed it alludes to the World of Yetzirah 
("Formation"); I made it refers to the World of Asiyah ("Making"). 
   You should also know that the glory of [Hashem], blessed be He, fills each and every world, and even underneath the world 
… and the light of [Hashem] blessed be He, shines in the four worlds. 

 Artscroll translates Atzilut as "Emanation."  It also has the connotation of nobility and lordship.  The root a-tz-l connotes close-
ness, so perhaps Atzilut is that first sprouting (emanation) from the infinite, the level of manifestation that is just on the border of the 
unmanifest.  The other worlds are progressively more and more manifest.  Thus the root b-r-a implies creation from nothing 
(Beriyah / creation) where as the root y-tz-r connotes formation of already-existing substance into a specific form (Yetzirah / forma-
tion).  The root a-s-h has the meaning "to make" or "to do," and corresponds to action with already-existing things; think of yetzirah 
as forming a pot out of unshaped clay and asiyah as using the pot to cook with.   
 
 Note that Or haChaim says that Gd's light fills all the worlds.  Certainly it is more apparent the "closer" one gets to Gd – that 
is, the less manifest, more abstract levels reflects Gd's light better, but there is no level that is devoid of Gdliness.  In reality, Gd is all 
that there is, and all levels of manifestation are no more separate from Gd than a wave is separate from the ocean from which it rises. 
 
 Or haChaim goes on to correlate these 4 worlds with 4 levels of the human soul: 
The lowest level of the soul, the nefesh correlates with Asiyah.  The nefesh is that part of the soul that animates the body. 
The next level, the ruach ("spirit") correlates to Yetzirah 
The neshamah correlates with Beriyah 
The highest level of the individual soul, called the chayah (from the root meaning life) or the neshamah of the neshamah corresponds 

to the highest world, Atzilut 
 
 There actually is a fifth level of the soul that is sometimes discussed.  It is called the Yechidah or Unity.  I believe that this 
level is the universal aspect of our personality, which we experience when the mind settles down completely and experiences its own 
unbounded nature, devoid of any object of awareness.  It is transcendental to the individual levels of the soul delineated above; per-
haps it corresponds to Gd, Who transcends all the four worlds that He created. 
 
 Or haChaim goes on to describe the relationship between the various levels of the soul.  The nefesh, or lowest level, is what 
binds the soul together with the body.  The body is too crude and thick (and light-blocking) to be very compatible with the soul, yet 
the two must be bound together for the soul to do its work in refining the material world, as well as its work in refining itself by meet-
ing the moral challenges of the physical world.  The nefesh is the "crudest" part of the soul and therefore it serves as an intermediary 
between the body and the higher levels.  In the same way, the ruach serves as an intermediary between the nefesh below it and the 
neshamah above it, and the neshamah serves as an intermediary between the ruach and the chayah or neshamah of the neshamah.  
Perhaps we can extend the reasoning and postulate that the chayah – the faint sprouting of individuality from universality, serves as 
the bridge between yechidah, the transcendental level of the soul, and the manifest levels below it. 
 
 When a person steeps himself in Torah and mitzvot, that is, bringing the awareness to the transcendental level where Torah is 
structured, and then coming out and performing action in accordance with the Divine Will to perfect the creation, he progressively 
elevates each level of the soul to a higher level, and at the same time purifies the body so that its functioning can sustain the higher 



levels of perception and awareness to which the soul is now exposed.  Or haChaim describes this state as "send[ing] forth his 
hand and enjoy[ing his reward in the World to Come] like a person who is making use of his own [as opposed to a gift]."  In 
other words, it is a reward earned by living an integrated life. 
 
 The opposite effect is created by neglecting our connection to the transcendent and focusing our attention on purely 
physical sensations, which are by nature ephemeral.  In this case, the connection of the various levels of the soul to the higher 
levels is weakened, thereby impeding the flow of energy and intelligence from Gd.  Life becomes a strain, and action veers off 
the correct path.  The body begins to malfunction, and no longer even affords us the pleasures it previously craved.  The an-
swer to this situation is t'shuvah or return.  This means turning within and returning to the source of our existence in the tran-
scendent, which recreates the spiritual bridges between the different levels of the soul, and between the soul and the body. 
 
 Using this framework (which of course Or haChaim explains at much greater length and with much greater clarity), we 
can interpret our verse: 

The passage begins by saying: Any outsider shall not eat of the holy. … [On the level of remez / hint this means] the 
hidden "holies" which is the spiritual bounty [that provides] sustenance to the children of Gd [RAR: i.e. "insiders" who 
experience the transcendent, as opposed to "outsiders" who only go for superficial values].  It then says, the toshav 
[RAR: "one who resides with"] of a Kohen or his hired hand shall not eat of the holy.  This alludes to the ruach and the 
nefesh, for the ruach is the "toshav [RAR: taking the meaning from the root sh-v / to sit] of a Kohen," meaning "the seat 
of the Kohen," for the ruach is the seat [RAR: i.e. the basis and support] of the neshama, which is called a "Kohen" 
because [the neshamah] is the highest level [among the three lower parts of the soul, as the Kohen is above the Levi 
and the Yisrael].  And the hired hand is likewise the nefesh, for the nefesh is what activates all human endeavors.  
These two aspects of the soul, the verse tells us, are not worthy of benefiting from the sustenance called kodesh 
["holy"], since kodesh is a high-level [spiritual force]. … 

 
 Continuing, Or haChaim interprets If a Kohen shall acquire a nefesh for money...  Here the plain meaning is that if a 
Kohen acquires a Canaanite slave, the slave can eat terumah.  On the remez level, the Kohen is the neshamah, which can ac-
quire the nefesh (now meaning the lowest level of the soul, as above) by raising it to its own level by Torah and mitzvot.  At 
this point, the nefesh can eat terumah; in other words, it has risen to the level where it can assimilate the pure, Divine bounty 
that sustains the neshamah. 
 
If a Kohen's daughter shall be married to an outsider, she may not eat of the separated holies.  Or haChaim interprets: 

It says, If a Kohen's daughter: The verse speaks of a neshamah that was blemished and defiled through its deeds, that it 
will lose the benefit of [the Divine sustenance called] kodesh.  Married to an outsider: i.e. the Satan, that it craved his 
delicacies and it strayed after him. 

 This neshamah, so far from raising up the lower levels of the soul, descends down to the lower levels.  In such a case, 
the neshamah cannot be supported by the same degree or intensity of Divine effulgence, as long as it is bound to the lower 
levels of existence, particularly the material level.  In addition, since the neshamah is no longer pure, but has an admixture of 
evil clinging to it because of the wrong action of that person, it would actually be dangerous  
 
 I'll leave the rest of the verse as an "exercise for the reader."  Or haChaim gives many additional details which I have 
left out (I've already gone way over the normal space).  I suspect there are many more details that Or haChaim left out because 
they're too esoteric to publish.   
 
 The theme running through all of these comments however is that the body / physical world is the farthest extension of 
the multilayered emanation of creation from Gd.  Since nothing, ultimately, is separate from Gd, Gd's Divine light penetrates 
all these layers of existence.  It is as much present in the physical as it is in the celestial, but our perception is such that we do 
not perceive it as clearly in the physical.  Bringing our awareness to the transcendent refines and purifies both our perception 
and our physical bodies, which support our perception, to the point where Gd's light is truly perceived as all-pervasive, and 
our action, being in that light always, is completely in tune with Gd's Will. 
 
 In fact, I think it is incorrect to imagine that the "4 worlds" are all in a different place or on different levels.  In the 
same way that molecules and atoms and subatomic particles all are in the same place, and are just different ways of describing 
exactly the same physical world, so our whole conception of different levels of creation is nothing other than a construct of 
our minds that allows us to focus on one range of phenomena or another.  The actual reality however is pure Wholeness of 
life, and it is our job to realize that in the life we live. 
 
 Pretty straightforward, isn't it?  

Shabbat Shalom!   
Rafi Rabinoff 



 

Help is Available!! 
Please contact these agencies  

or  
Rabbi Gordon in confidence at 516-987-7884 



The Jewish Food Pantry is seeing a 400% increase in families 
coming in for food.  Please donate what you can by dropping off 
non-perishable food at their location at 10601 Bauer Blvd, or by 
sending a financial donation to Jewish Family Services, 10950 
Schuetz Rd, St. Louis, MO 63146.  Items most needed are: 
 

Canned tuna/salmon 
Canned vegetables 

Canned fruit 
Oatmeal 

Peanut butter 
Cereals 

 

 
Get your Zoom on!  Rabbi Gordon is offering the following virtual 
classes: 
 
Jewish History—Mondays, 9:00—10:00 AM 
     Register here or use this link:  https://us02web.zoom.us/meeting/register/
vJ0tdeuurz8sNVjXEAq7EKa1l_x-xc4mFQ 
 
 
 
Parashat Ha-Shavu'a -- The weekly Torah reading  - Wednesdays,  7:00—8:00 PM 
Each week we will look at the weekly Parashah from both the traditional rabbinic and often midrashic 
points of view as well as from the point of view of modern historians.  Although we would love you to 
join us for all classes, you can join the lesson for that week's reading.  Recommended:  the New JPS 
translation, but feel free to use any translation.  The differences in translations at times reveal impor-
tant distinctions.   
      Register here or use this link:  https://us02web.zoom.us/meeting/register/tZIsceygqDssGdQ-
95Nf4Cyv3Q2T-bcc4Ehy 
 
   
 
Mitzvah 613—Thursdays, 12:00 noon - 1:00 PM.  Bring your lunch! 
 More than a "good deed," as it is popularly known, mitzvah in a deeper and truer sense means, liter-
ally, command.  I will provide the teachings from Sefer ha-Chinuch (likely 13th C; Barcelona; anony-
mous). This work numbers the mitzvot as they appear in the Torah, adding rabbinic teachings and the 
author's own insights.  Recommended:  Have a translation of the Torah with you.   
      Register here or use this link:  https://us02web.zoom.us/meeting/register/tZAsc-
usqDssEtFJi9fF5vvDzY_bgldPuDkq 
 
              
 
Kabbalat Shabbat—Fridays, 6:30—7:00 PM 
Abbreviated services (including L'cha Dodi; though not Shabbat evening services) and the singing of a 
few Zemirot. Benefits include -- spiritual ones as we enter Shabbat, congregational togetherness be-
fore Shabbat, and learning about something that we will sing.  
   Register here  or use this link:  https://us02web.zoom.us/meeting/register/tZ0ld-
utpzMuH9Hel3qtg2d2S1Nyt5G3EEhY 
 
 

 



PRAYER     
               

      Why do I pray? – Because prayer invites me to an adventure  
in human values. 

 
Why do I pray? – Because prayer opens the door  

that leads to all humankind. 
 

Why do I pray? – Because prayer inspires me to be one  
with the Parent of the universe. 

 
Why do I pray? – Because I am frail and need strength;  

I am troubled and need comfort; and being proud, I need humility. 
 

Why do I pray? – Because having entered the world as a Jew by birth,  
I want to leave it a Jew by worth. 

 
Why do I pray? – Because prayer respects my mind, purifies my heart,  

exalts my spirit and sanctifies my life. 
 

Why do I pray? – Because prayer leads me out of myself  
into the broad places where all mortals live,  

and unto the high places where truth and righteousness abide. 
 

Why do I pray? – Because prayer leads me out of “spiritual poverty.”   
Just as there is material poverty in food, clothing and shelter;  

so is there spiritual poverty where the deficiency  
is in spiritual things such as prayer,  

knowledge of Torah, observance  of the mitzvot,  
and the practice of good deeds. 

 
                            From Morrie Matlof 

                     (adapted) 
 
               

THOUGHT FOR THE MOMENT OF SILENCE  
 

The happiest people don’t necessarily have the best of everything,  
but they make the most of everything. 

 
     Sam Cawthorn 


