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Parashat Yitro יתרו  Exodus 18:1 - 20:23  
Stone – p 394         Hertz – p 288            Etz Hayim – p 432 

 
Haftarah  Isaiah  9:5-6 ;6:1-7:6   ישעיה   

Stone – p 1154           Hertz – p 302          Etz Hayim – p 452 
 
 
 
 
 
 
 
 
 
 

Shabbat ends – 6:10 PM 
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DAILY SERVICE TIMES—until further notice 

Sunday—8:30 AM   
Tuesday—6:30 PM 
Thursday—7:00 AM  
Shabbat—9:30 AM        

 
Board of Directors: 

Kenneth H. Bohm, President 
Ellis Frohman, Financial Vice President 

Marty Levy, Ritual Vice President 
Florence Schachter, Education Vice President 

Chris Brown, Membership Vice President 
Steven Puro, Administration Vice President 

Steve Roufa, Building & Grounds Vice President 
Dina Rinder, Youth Vice President 

Lori Tesser, Treasurer 
Mimi Levy, Secretary 

 
Past Presidents 

Jerry Chervitz, Alan Rosenberg, Phil Brick, Boaz Roth,  
Cyndee Levy, Kenneth Bohm, Elaine Farkas 

 
Members at Large: 

Steve Bell 
Stanley Estrin 

Shelah Feldman 
Bill Gold 

Gary Golden 
Ari Levy 

Carol Max 
Justin Zeid 

 
 Traditional Congregation welcomes new members.  If someone you know  

would like to receive membership information, please contact  
Chris Brown, Membership VP, at 636-288-5356 



IN THIS WEEK’S PARASHAH—Yitro 
 

In Parashat Yitro, the Israelites reached the desert of Sinai and camped at the bottom of the mountain (Exodus 19:1-2). Later tradition and Jewish thinkers 
have focused on the Sinai experience as an event of receiving Revelation. The Rabbis redefined Shavuot as z’man matan torateinu, the time of the giving 
of the Torah, at Sinai. But no less important, the mountain was also the site of Israel signing on to the covenant for all time. 
  The focus on Revelation (or Torah miSinai / Torah from Sinai) comes directly from our parashah. Yitro describes the three day preparation, the 
whole people assembled, the stunning mix of thunder, lightning, heavy cloud, and the ever stronger blast of a shofar which rocked the mountain, the moun-
tain aflame and the Voice of God speaking the Ten Commandments (19:16-19). A central teaching of Rabbinic Judaism is that at Sinai, not only the Written 
Scriptures were revealed, but also the Oral Torah—the initially-not-written-down Torah of interpretation, expansion, and application of the Five Books of 
Moses. “‘…And I shall give you [Moses] the stone tablets, the Torah, and the commandment which I [God] wrote to teach them [Israel]’ (Exodus 24:12). 
“Tablets”—these are the Ten Commandments; “Torah”—this is the written Scriptures; “and the commandment”—this is the Mishnah; “which I wrote”—
these refer to the Prophetic books and the Writings; “to teach them”—this is the Talmud. This [verse] teaches us that all the above were given to Moses at 
Sinai” (Babylonian Talmud Berakhot 5a).  
  There is an inherent difficulty in taking a fundamentalist reading that all the later books were revealed at Sinai. Literally, this would mean that all 
future prophets and teachers were not adding to and renewing the Torah, they were only robots repeating words said long ago. The Talmud picks up on this 
anomaly and tells an ironic narrative of Moses visiting the school of Rabbi Akiva expounding the Torah (Babylonian Talmud Menahot 29b). Moses finds that 
he hardly understands a word of what is going on and feels faint. This is the Talmud’s acknowledgement that there is much innovation in later tradition. 
Then a student asks R. Akiva, “Where did this law come from?” Akiva explains: “This is a law [oral tradition] received from Moses at Sinai.” Moses brightens 
up. He gets the deeper point that is being made. The Rabbis are carrying on and applying Moses’ Torah and tradition in later times. The later articulated 
parts of Torah deserve similar authority and respect in our eyes as those which were written down in Scriptures. 
  The Rabbis insist that the process of Revelation at Sinai never stops. The ultimate statement of ongoing Sinaitic revelation is the Jerusalem Tal-
mud’s comment: “Everything that a veteran student [of Torah] will express in the presence of his Rebbe (teacher) was already told to Moses at Si-
nai” (Peah 2:6, 17a). 
  Yet an exclusive focus on Revelation may miss the broader significance of what happened at Sinai. At this place, the  Israelites as a people en-
tered into the covenant of tikkun olam, to repair the world and fill it with life. This commitment set the character of Judaism for the ages. At Sinai, the mission 
of Jewry that has made it a special, chosen people in the world was defined. The birth of the national covenant is what makes Sinai so central in our tradi-
tion. 
  Our parashah signals what is to happen at the mountain in the run-up to the Sinai epiphany. God says: “You saw what I did to Egypt and how I car-
ried you on eagles’ wings and brought you to me. Now if you will hear My voice and observe My covenant, you will become My treasured people among 
the nations” (Exodus 19:5). What is the mission of this special covenanted people? “You shall be to Me a Kingdom of priests and a holy nation” (Exodus 
19:6). 
  Among the people of Israel, the Priests connect the people to God. They teach the people a Torah of truth which enables them to distinguish be-
tween the impure and the pure, between the profane and the holy—and how to convert the realm of the profane (where the Divine is hidden or obscured 
because it is in the presence of death) to the realm of the holy (where the Divine is present and manifest, and this is the realm where life is dominant). The 
priests, in their dedication of their whole lives to divine service—which includes having (ethically) clean hands and pure hearts— aim to create an ideal mini-
world which prefigures the future repaired earth. Similarly, in their personal physical perfection, they model and guide the people to building the universal 
ideal planet where sickness and handicaps are overcome. The Israelites becoming a kingdom of priests means that the entire nation will play the above 
roles for all of humanity. “A holy nation” means that as a society, the whole people will embody and model the realm of the holy where life and justice are 
dominant. Again, the goal is that the whole world will learn and build the model in the world at large. 
  Next week’s Torah portion, Mishpatim, confirms that the main activity during the rest of the time spent at Sinai was to enter into the covenant and 
study and plan the application of covenantal guidelines to all of life.9 Moses reads the Book of the Covenant to the entire people. In effect, Moses outlines 
the behaviors and way of life which the Israelites undertake if they enter into the berit. The Book of the Covenant makes clear that the Israelites were being 
asked to commit their entire life, not just to do an act or two. This was the moment of truth. The people answered as one, “That the Lord has said, we will 
do and we will listen.” (Exodus 25:16). They said “we will do” first. They offered open-ended acceptance, even before knowing all the details. The Talmud 
is electrified by this response. Total acceptance represents profound trust. This is nothing less than a response of unconditional love. No matter what diffi-
culties or problematic details may follow, it does not matter. We commit to the covenant. We will cope with whatever follows. 
  How could people pledge their very lives to accept the burdens of a partnership without even knowing the details? The Talmud puts this legitimate 
skepticism into the mouth of a heretic (Shabbat 88b). How could the Israelites commit before hearing out everything and assessing, were they up to the 
levels of performance and obligation in the covenant? Speaking from the perspective of living after the Holocaust, the real question is: Why did they not 
check out whether Jews—or anyone—could bear the isolation, the persecution, the hatred and violence, which this world has inflicted on them for being 
carriers of the covenant over the centuries? Should they not have asked first what were the risks and costs of taking on this partnership with God? 
  The answer clearly is: The Israelites committed out of recklessness, the limitless passion of unconditional love. Never mind the failures, the regres-
sions, the small-mindlessness they showed in the desert. At that moment, at Sinai, they were madly in love and heedless of future risks. This unlimited ac-
ceptance has gone a long way with their Divine Partner in overcoming failures along the historical journey. Jeremiah referred to this total commitment when 
he reassured the Israelites that, notwithstanding God’s revulsion at their abuse, and notwithstanding allowing the destruction of the Temple, God would 
never abandon Israel or the covenant: “I remember for you the covenantal love of your youth, your love as a bride, when you followed Me in the desert, in a 
trackless land, not sown” (Jeremiah 2:2). 
  Sinai then is both the great moment of revelation and the beginning of the covenant of love. Actually, these are two sides of the same coin. Once we 
understand Sinai as the moment of setting out on a covenantal journey to realize tikkun olam, then the continuous revelation that speaks from Sinai has 
new meaning and realistic considerations. Applying the ethics or guiding principles along the way, adding ritual and reenactments of ancient and new 
events, seeing a new meaning in traditional sources, or a better way of living by inherited models—all these literally represent the revelation at Sinai occur-
ring again and guiding the realization of the covenant. The new development may appear to be on innovation or change, but it is actually keeping the Sinai 
covenant alive and carrying it out. This is the profound, paradoxical truth in the rabbinic statement that “everything that a future veteran stu-
dent innovates was told [meaning, implicitly revealed] to Moses at Sinai.”  

 Shabbat Shalom 
Rabbi Yitz Greenberg 



Meet our newest student—next page!! 



My name is Hagit Zerihon. I am 25 years old and live 
in Holon with my parents and two siblings. 
 
My parents immigrated to Israel in 1984 during Op-
eration Moses when they were in their twenties. They 
took part in the exhausting and dangerous journey, 
which included a month long march from Ethiopia to 
Sudan, where they stayed for a number of months 
before they arrived in Israel. My parents immigrated 
to Israel separately- my mother immigrated with her 
family, and when her mother and brother became 
sick, as the oldest daughter, she had to care for 
them, and support them physically. My father came 
to Israel on his own. After a few years,  in 1991, dur-
ing Operation Solomon, his family also immigrated to 
Israel. My mother’s family settled in Jerusalem, but 
she was sent to a boarding school in Migdal Haemek, 
where she went to school and also studied cooking. 
My father settled in Haifa and studied welding at a 
boarding school there.  
 
After a number of years my parents met and got 
married in 1990. They moved to Migdal Haemek 
where me and my older brother were born. In 1995, 
when I was one and a half, my parents decided to 
move to Holon. I studied in a religious elementary 
school, but I chose to transfer to the Efraim Katzir 
Gymnasia for middle school to study on a science 
track. I graduated high school with honors on biology 
and Arabic tracks. After I graduated I served in the 
army in the Intelligence Corps in Unit 8200. After I 
finished my service I began to work at a number of 
jobs. In addition, I began to volunteer at a special 
education kindergarten, where I discovered that I 
wanted to study Occupational Therapy. 
 
I began my studies in Occupational Therapy at Tel 
Aviv University in October 2018. I have been lucky 
enough to learn a lot over the years, and even gain 
experience mentoring and accompanying an elemen-
tary school student over the course of a year. I am 
now entering the third year of my studies.  

Our Newest student! 
Hagit Zerihon 

Occupational Therapy,  
Tel Aviv University 

Be Like Ruth! 
A Women’s CommUNITY Event 

February 18, 2021   
7:00 PM on Zoom 

https://www.jfedstl.org/events/community/


Feb. 5, 2021: 
Kabbalat 
Shabbat  
begins at 
4:30 PM 

https://us02web.zoom.us/meeting/register/tZIsceygqDssGdQ-95Nf4Cyv3Q2T-bcc4Ehy
https://us02web.zoom.us/meeting/register/tZAsc-usqDssEtFJi9fF5vvDzY_bgldPuDkq
https://us02web.zoom.us/meeting/register/tZ0ld-utpzMuH9Hel3qtg2d2S1Nyt5G3EEhY


 
PRAYER 

                                               
 

God, may Your spirit lead us in the right way, 
 

Keeping us safe from all forces  
of evil and destruction. 

 
And free from all malice  

may we search diligently in Your Holy Torah 
 

 To discover with the eyes of our mind  
Your commandments. 

 
Finally, give us the strength of will 

 
To put these commandments into practice  

through all the days of our life. 
 

                   Bede 
              (adapted) 

 
 
 

  THOUGHT FOR THE MOMENT OF SILENCE 
      

Self-respect is the root of discipline: The sense of dignity grows with the abil-
ity to say no  to oneself. 

 
            Abraham Joshua Heschel 




